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SOME NOTES TO MAHZOR YANNAI 

The following notes are in the nature of Addenda et Corri- 
genda to my edition of Mahzor Yannai.* Together with my own 
notes, I deem it proper to take under consideration some of the 
suggestions and corrections of the various reviewers of this book, 
as well as suggestions received in private communications. The 
notes are arranged in the order of the passages which are affected 
by them. 

P. xii, note 18 : For the expression i{W 'SV"! comp. Gen. R., 
chap. 7 : ~\&)n f]1S"l loan D13ri where spn has the meaning of "\21. 

P. xvii : In regard to the Edict of Justinian against the study 
of ' Deuterosis ', comp. now Krauss, Studien zur byzantinisch- 
judischen Geschichte (Vienna 1914), pp. 57-62. 

Pp. xix-xx : As to the theory that the cryptic language of the 
Piyyutim was the result of persecution, I must admit that my 
language is in need of modification. In view of the objections 
raised by my reviewers ' it seems to me much safer to assume 
with Zunz, that 'es gab damals, wie es im achten und neunten 
Jahrhundert ein kiinstliches Latein gab, einen einfachen und 
einen Kunststil, in Prosa wie in Poesie '. 2 This remark, which 
I as well as my critics overlooked, makes it unnecessary to stress 
the persecution theory too far. 

* Mahzor Yannai. A liturgical work of the seventh century, edited from 
Genizah fragments, with notes and introduction by Israel Davidson, and 
additional notes by Louis Ginzberg. N.Y. 1919. 

1 Comp. Israel Abrahams in the Jewish Guardian, Jan. 2, 1920; also the 
communication of Professor Krauss. ibid., Match 26, and Dr. Abraham's 
reply, ibid., April 2, as well as the note of A. Mishcon, ibid., April 16. 
Comp. also I. Elbogen in Z.f.H.B., XXII, 50-52, and B. Halper in obptt, 
vol. I, No. 4, pp. 141- 5. 

"- Synagogale Poesie, p. 1 19. Comp. also Harkavy, D'JVi'NI? P"l3f, v. 
p. 139, note 1. 
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Pp. xxi-xxiii : In connexion with the triennial cycle, reference 
should be made to Dr. Gaster's study, The Biblical Lessons, 
London, 1913. Whatever force there may be to his argument, 
that if the Sedarim stood in direct connexion with the public 
reading of the Torah in the Synagogue it is surprising that no 
graphic trace of such a division is found in any manuscripts 
of whatever age and place (p. 45), the Kerobot of Yannai 
are sufficient evidence to refute his oft-repeated statement that 
the Sedarim had no connexion whatsoever with the Liturgy 
(pp. 46, 54, 57, 73). The passage cited from dpSti '•bnc likewise 
upsets his remark that no writer, excepting the author of the 
' En Hakoreh ', has identified this division with any liturgical 
purpose (pp. S3, 68, 72, 73). The close relationship of the 
Sedarim with the Liturgy is further confirmed by a series of 
eleven Shib'atas, preserved in the Bodleian MS. 27x4, 6, which 
were expressly written for eleven corresponding Sedarim (Genesis, 
Nos. 20-30). 3 Incidentally I may remark that the statement that 
' no weekly lesson is known to begin in the middle of a section ' 
(p. 44) meets with an exception in the weekly lesson TPl. It is 
also not quite correct to say that it is rarely a noinD which 
separates one weekly lesson from the other (p. 30), since there are 
13 out of 53 (not counting TTO just mentioned) which do. 4 

P. xxiv : Elbogen 6 objects to my statement that Yannai's 
Kerobot were mainly halakic in character, because his Shib'ata 
for the New Year (Mahzor Yannai, p. 30) shows no trace of it. 
But perhaps this is one of the characteristic differences between 
a Kerobah and a Shib'ata, that the latter is haggadic while the 
former is halakic in character. 

P. xxvii : The purpose of the nDTin is undoubtedly to comply 
with the talmudic dictum : "JIED jnOTin pj» "ICW "pV nman bl 
\nnv\rb (b. Pesahim 104 a). Ordinarily, this is complied with 
by such phrases as JJOI JW1D1 1T1J? "J/D, or rrnei JVDO -]bo and 

8 In preparation for the Schechler Studies. 

* These are: 'O'CB', HIPS, Sip, HlVn, rtaw, N1N1, tWI, KX*1, 

Nvn, d'dsw, ntn, pnnso, pbi. 

B I.e.. pp. 51-2. 
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the like, but since the liturgic poems separate these phrases 
from the ends of their respective Benedictions, the riDTin is 
inserted in their stead. In making his 'conclusions' of three 
phrases each, Yannai perhaps followed the structure of the Eighteen 
Benedictions, most of which (4-16) consist of three clauses. 6 

P. xxviii : Further corroboration that to bit BTIp nntO was used 
as a rubric and that the insertion of the phrase btF\W ntain 3CW 
is a corruption of later times may be found in the fact that in the 
Kerobah of Kalir, published in the Zunz Jubelschrift (p. 202), 
there is likewise no word between enp nntO and so bx. The 
editor inserted dots as if to indicate 'an omission, but Firkowitz' 
copy of the MS , from which it was published, and which is now 
in the library of the Jewish Theological Seminary of America, 
shows no trace of any dots, or any omission. 

P. xxxii, note 59 : The opinion as to the authorship of SO ?N 
jHyin tbtyb, cited here in the name of Rapoport, was already 
expressed some years previously by Luzzatto. 7 

P. xxxiv, 1. 3 : It should be stated here, that the sixth part of 
the Kerobah is usually headed by the word ins*. 

P. xxxvii : The poem DTliriD "H THK occurs in twcn iltno 
(Const. 1574, fol. 70 b) as a Yozer. 

P. xlvii: Read with Halper 8 nWI. Comp. also Judah 
Halevi's verse : 9 nnBD Wfil "OH '•05? 'B3 n«31 ^33. 

Hebrew Part, p. 2, 1. 5 : Read nubno Vtr\ I^Stn (Halper). 

P. 5,1. 38: Read pnttai. 

P. 6, 1. 4: Halper suggests that DDT has the meaning of D , *l , J, 
veins, and refers to the expression 1pn3 TI1DT, which is rather 
a novel interpretation of Job 17. n. 

P. 8, 1. 20 : Brody suggests 10 that the rhyme requires the 
reading of H3D3 mnx B>to. 

6 Comp. also Jewish Enc. XI. 278. 

7 Comp. TJDil, V, 149. 8 I.e., p. 145. 

9 It is the last verse of the poem beginning B^ND mnSN "T/N , which 
was erroneously ascribed to Samuel Ha-Nagid. Comp. Harkavy, |1"l3t 

aiymrh, i, p. 154. 

10 In a private communication of March 9, 1920. 
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1. 22 : Read 1J«B JTID imn iyV3 pin (Brody). 

P. 9, 1. 34 : Read DWM WTI (Poznanski) n . 

P. 15, 1. 31 : Read D'J'X Kin ^n (Idem). 

1. 36 : The rhyme requires that niVN be transferred from 
1. 36 b to 36 a. Read niVN osb, TDn ie>K -IKC (Idem). 

P. 17, 1. 61 b : Read ew (Brody). 

P. 20, 1. 22 : Read rmn abwf 'DT (Brody and Halper). 

P. 22, 1. 40 b: Read Dnno rro5 naita^ niK (Brody). 

P. 23, 1. 4 b : Read men *6l mim (Idem). 

P. 24, 1. 14 : Read jna jmB (Brody and Poznanski). Brody 
justly remarks that the phrase niXD no ton is an explanatory 
marginal note on the preceding phrase, which crept into the body 
of the text. 

P. 27, 1. 19 b : Read ovbtf Trbwi, comp. p. 28, 1. 25 (Brody). 

P. 32, note 1 : Further proof of Rapoport's suggestion that 
this Kerobah was intended for the first day of Passover may be 
adduced from the fact that the first biblical verse cited is Exod. 
12. 29, showing that the Kerobah was composed in connexion 
with the biblical lesson assigned for that day (see Mahzor Yannai, 
p. xxvi, §1). The original heading of this Kerobah, therefore, 
undoubtedly read : nWn WO vn Wimp. 

P. 35, note 16 : Comp. Gen. R., chap. 50: n'apn PN v 6 -|"N 

btnw nx p tf» nnnyn \a cn&w nyen rWa n^k i?n"is< nx p 

T1WD3 pp1Dl?B> nyBO Din t6tt (Poznanski). Comp. also the 
references in Theodor ad loc. 

P. 37, 1. 9 : On account of the rhyme read : nniaaa. fine!? IT 
ni3» yen (Brody). 

P. 41, note 1 : The word e>1D~n is not a synonym of Nflinc, 
but of ncsim . It is the Greek Spoyuos, meaning ' runner '. Comp. 
Zunz, Syn. Poesie, p. 69, and Litg., p. 24, note 4; Brody and 
Albrecht, "Wn "\yv, p. 19. It should also be noted here that the 
word CID-p, which Wertheimer puts in the heading of this poem, 

» Comp. Tnton vol. II, Nos. 2-4 ; reprinted in '"Uyn, vol. X, 
Nos. 9-10. 
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is according to a photograph of MS. 2708 r., from which he 
published it, nowhere to be found. 

In conclusion I may state that through the suggestion of 
Dr. Brody of Prague, I came upon further liturgies of Yannai in 
the Oxford MS. Or. 27 14 5 (Heb. d. 41). This MS. contains 
a Kerobah for the Sabbath falling within the week of Passover 
and a Shib'ata for the same day. Of the Kerobah only the end 
of part VII and parts VIII and IX have been preserved. It also 
contains a Kerobah by Yannai for the second day of Passover, 
besides liturgies of Samuel, who is very likely identical with 
Samuel 'the third'. All of these are in preparation fqr the 
Schechter Studies. 

Israel Davidson. 
Jewish Theological Seminary of America. 



